NOT QUITE "PURPORTED":
REVISITING THE BOMBING ACCOUNTS
OF THE HAWAII TEMPLE, DECEMBER 7 th , 1941

By Alf Pratte
One of the most wide-spread religious legends207 thought to have been laid to
rest by historians is the account of the protection by miraculous forces of the of the
La 'ie Temple of the Church of Jesus Christ of Latter-day Saints from damage or
destruction by a Japanese pilot following the attack on Pearl Harbor December 7, 1941.
According to various accounts, the pilot saw the unidentified white building in
the middle of sugar cane fields as a target of opportunity for jettisoning an unused
bomb while returning to his aircraft carrier about 300 miles north of the island of
Oahu. After failing in an attempt to release the bomb or strafe the temple, the
frustrated pilot left the area and succeeded in releasing the bomb in the ocean before
returning to the attack fleet.
In a paper written by BYUH historian Kenneth Baldridge before the rededication
of the Hawaii Temple in 1978, and in two separate papers presented at the 1988
conference of the Mormon Pacific Historical Society (MPHS), Baldridge and Lance D.
Chase of the religion department, challenged the authenticity of the story. After a
decade checking secondary sources, comparing four variations of the story and
conducting interviews, the historians dismissed the tale as an "unverified miracle,"
unsubstantiated and inconclusive. Harry Brooks, the president of the Hawaii temple
from 1965 to 1971 expressed annoyance that the story being circulated appeared to be
"a clumsy attempt to somehow add luster to an already sacred building." 208
In his second paper presented in 1988 Baldridge concluded that the account of
the attack by eye witness, Robert Kahawai'i, and a corroborating account from a
missionary who interviewed the Japanese pilot, were not factual because of the
"multiplicity of accounts" and contradictions surrounding it.
This, then, is the story of the creation of folklore. The first part of the story
admittedly presents some problems because an individual claims he saw an
attacking plane and another individual talked to a man claiming to be the
pilot. In spite of the absolute unlikelihood of violating surprise, in spite of
the absence of any other bombing attacks on civilian targets, in spite of the
fact that no one else in La'ie saw any such incident, in spite of the lack of
corroboration from supposedly supporting sources, in spite of somewhat
unusual circumstances which caused the eye witness to be in a situation to
view that Sunday morning activity, in spite of any evidence whatsoever, the
"eye-witness" sticks to his claim. As Latter-day Saints we are aware there
have been previous occasions when only one person has had a particular
experience. Perhaps this is such a time. Ironically, the confusion seems to
stem not from the absence of what might be called information but rather
from its overabundance. There are just too many stories. 209
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In 2000, in a "revised, updated version of his 1988 paper on the temple attack, Chase said that after
more than 50 years, the story "may now qualify as a legend, an unverified popular story handed down from
earlier times."
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In his research, Chase noted that some critics of the stories have asked how it
could be true when God apparently has not seen fit to protect his other temples, such
as Solomon's Herod's, Nauvoo, and even Salt Lake when a bomb damaged the east
door. One response was that was unlikely temple that work was slowed in Salt Lake
when a bomb damaged the east door. there. But Chase said temple work in Hawaii
would have been set back severely had the Japanese aviator been successful with his
bomb. "Of course, no one who has witnessed the faith of the Polynesian people would
question the power of that faith, even to the protection of buildings from eminent
destruction," Chase said in his 1988 paper. 210
Chase's conclusions were more sympathetic than those of Baldridge when the
two presented their papers at the nineteenth annual meeting of the Mormon Pacific
Historical Society at Keaukaha Chapel in Hilo, March, 1998. Before his death in June,
1999, Chase wrote a third version that included one new finding not cited in the 1998
papers. It substantiated the testimony of Robert Stout, a missionary who said he
interviewed a Japanese pilot named "Okawa, Ogawa or Ohara" and said that he was the
pilot of the plane seen by Robert Kahawai'i
The version of Baldridge's original account, as well as an edited version of
Chase's second paper appeared in a 2001 book of readings entitled Voyages of Faith:
Explorations in Mormon Pacific History, edited by Grant Underwood. Due to editing
errors, however, a significant part of the testimony of former mission president Paul
Andrus was edited out of the article. It erroneously portrayed Andrus as one who
disbelieved the attack ever took place.
"In fact it was just the opposite," Andrus declared. "To my great astonishment
and dismay I read on page 186, 'Paul Andrus, Stout's mission president and later a
regional representative for the Twelve, also had his doubts.' "That statement is not true
and I most vehemently deny it. No such statement is found in Lance Chase's original
article. "211
Andrus expressed deep concern that two key paragraphs included in the original
article presented by Chase at La 'ie were edited out of the Voyages of Faith. The
exclusions included Andrus comments as a former pilot of A-20 attack aircraft in World
War II verifying that the military aspects related by the Japanese pilot '"were plausible'
and that in the excitement and confusion of combat conditions it is by no means
straining credibility to believe that Japanese planes could have passed over La'ie." 212
After a series of six letters including one to BYU president Merrill Bateman,
Andrus received some satisfaction from John W. Welch, editor of BYU Studies. Welch
instructed his staff to include the following errata notification in every copy of Voyages
of Faith in inventory:
Regarding the statement on p. 186 that Paul Andrus "also had his doubts,"
we are informed that he firmly believes the attack occurred and has so
believed since he read Stout's journal in 1983. We appreciate this correction.
- The Editors. 213
Although remaining less skeptical about the two accounts from the eyewitnesses than Baldridge, Chase made it clear that he did not believe Kahawai'i's
210
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Lance D. Chase, "The Attempted Attack on the Hawaii Temple, December 7, 1941." Paper presented,
May 2, 1988, 48. (Photo copy in possession of author). In" The Purported Hawaii Temple Attack on 7
December 1941," published in 2000 in Temple, Town and Tradition, The Collected Historical Essays of
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account about the story of the temple attack mainly because they did not agree with the
evidence that other historians had gathered during the early examinations.
Those who personally heard Bob Kahawai'i tell his story are well aware that
his accounts varied somewhat; and some, at least, felt that those variations
undermined the credibility of his experience. In fact his versions do pose
many unresolved problems, but it is well to remember that variations
between accounts of even theophanies are also characteristic of the visions
of the Apostle Paul and the prophet Joseph Smith. With that caveat as
context, it should be noted that Stout and Kahawai'i's account contain
mutual contradictions and also fail to square completely with historical
accounts written by professional historians such as Walter Lord and Gordon
Prange. 214
In addition to the research conducted by Baldridge and Chase, other family
members, academics, and Church officials, including at least three presidents of the
Hawaii Temple dispute the accounts of the "purported" story. 215 Others have raised
additional questions about Stout's credibility. Still, the discussion about the varying
accounts continued to have a life of its own, much to the frustration of some LDS
Church leaders, who believed the story and its re-occurring resurrection as folklore,
legend or unverified miracle, detracts from the sacred spiritual purposes of the
temple. 216
In his account of the temple attack Chase reported that several researchers
interested in pursuing the temple bombing story were counseled to leave the topic
alone, "possibly from a concern that if the story were somehow proven untrue, a loss of
testimony of the entire gospel might result." 217 In the spirit of historical scholarship,
however, Chase quoted historian Benedetto Croce who wrote: "There is no history that
completely satisfies us because any construction of ours generates new facts and new
problems and solicits new solutions."
Chase repeated the earlier observation of Plutarch who noted how "difficult a
matter it is to trace and find out the truth of anything by history. Chase concluded his
essay by leaving the door open for further consideration of the temple attack:
Even if future research confirms the same inconclusive status where the
matter now rests, my personal position is that the increased knowledge and
understanding resulting from such a study as this can be so satisfying and
rewarding that the process itself is faith affirming.21s
Baldridge also suggested the possibility of additional research when he finished
his first article before the rededication of the Hawaii temple in 1978.
This historic and spiritual occasion could well stir the ashes of a
story that should perhaps have been left alone. I already feel I know more
about this than I wanted to know. But at every supposed dead-end is
another lead, another name, another "witness." I want to move on to
something else but the tracking is still not complete and the questions have
still not all been answered. However, although it may still be somewhat
premature, I feel the need to get this recorded without waiting any longer.
Still I must confess I am curious about how far a field the stories have
214

Lance Chase, Temple, Town and Tradition, 99-111.
Generally accepted meanings of the word "purport" are: allege, assert, claim, contend, declare, denote,
imply, maintain, profess, signify, suggest,
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spread and in just what versions they may yet appear. 219
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Purpose of Essay
It is in response to the invitations from both Baldridge and Chase that this essay
was written. It is designed to add to premature papers of the past, to further elaborate
on the begrudged errata permitted for a major character witnesses, and make available
additional new evidence surrounding the "purported" attack on the temple. On the
surface, the persistent poking by scholars into delicate issues may only confirm the
adage that "fools rush in where angels fear to tread." The purpose in revisiting this
issue, however, is not only to remind each of us that individual testimonies must never
be founded on sensationalism or on miracles. Each personal confirmation must be built
on faith, study and confidence, often on the testimony of others. This re-examination
also raises a cautionary note for historians and journalists such as the author not to
rush to judgment about the spiritual experiences of others, until all, or at least most of
the evidence is available. The door must always be left open for future modifications to
the first drafts of journalism, and history which can only point toward truth.
As predicted by Baldridge, other first-hand witnesses have since been identified
who saw Japanese planes above the La'ie temple, or planes engaging in dogfights in the
Haleiwa area in the early morning of the Pearl Harbor attack. An oral history project
completed by students for archivist- historian Greg Gubler's History 200 "Introduction
to History" class in Winter 1990 provides short interviews with 11 La'ie residents. 220
Out of this total, five testify of seeing planes over La'ie December 7. Only one of those
interviewed did not see or hear any planes because she believed local residents were
sleeping.
A La'ie resident and former BYUH faculty member said that despite the report of
one person who said he heard no one talk about the incident, that stories concerning
the temple attack were being repeated by La'ie residents in the weeks shortly after the
Pearl Harbor attack and throughout the World War II years in La'ie. 221 A 1995
ethnographic study by the State of Hawaii reveals that other residents reported seeing
airplanes over La'ie on December 7, 1941. 222 For readers not familiar with the accounts
provided by Baldridge and Chase, this paper reviews them and incorporates them with
new findings.
The Kawahai'i Account
Despite the fact that that he spent the last half of his life serving three LOS
missions and working in the La'ie temple Kahawari's credibility continues to be
challenged. Those who had a more intimate experience with him are more trusting
despite his earlier indiscretions such as heavy drinking. According to a notarized
interview he had with Baldridge in 1976, Kahawai'i came home drunk early Sunday
morning, December 7, 1941. He was then living at 55-112 Po'ohaili Street in Laie, about
one quarter mile from the Temple, which stood on a nearby hill. Kahawai'i had attended
the University of Hawaii- Willamette University football game, the Shrine Classic, at
Honolulu Stadium Saturday afternoon.
Rather than stay in Honolulu, Kahawai'i
returned to La 'ie because he had a fishing trip planned with two friends the next
morning. When he got home, his wife realized her husband was intoxicated and locked
him out. Unable to gain entrance, he spent the remainder of the night under a coconut
tree in the yard. According to his later testimony, when Kahawai'i awoke, he saw a
plane diving toward the Temple, he described the bomb as "not to[o], a smaller bomb,
219
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and long, just like a torpedo," hanging down as though it were on a hook. The bomb did
not fall. Kahawai'i saw the plane make at least one pass before it flew away. 223 On the
basis of this evidence, Chase said Kahawai'i concluded that the bomber had attempted
to bomb the Hawaii temple.224
Although neither of the two historians doubted Kahawai'i's sincerity there were
at least five areas of concern that arose from his notarized account. (1) The fact that he
was so intoxicated that his wife locked him out of the house and he was forced to sleep
outside. Was he in good enough condition to recognize the events above the temple that
early in the morning? (2) Kahawai'i's uncertainty of the time when he saw the Japanese
plane. He believed it was between 6:30 and 7 a. m., more than an hour before the 7:55
a.m. attack on Pearl Harbor. (3) Kahawai'i said he saw bomb bays. Only one of the
three types of Japanese planes that attacked Pearl Harbor had bomb bays, and that
type of plane only carried only one bomb. It is unlikely that the pilot would drop his
single bomb on an unknown civilian target if he were flying to Pearl Harbor. If he
dropped the bomb in his assignment to bomb military bases on the Windward side of
Oahu, he would not have a bomb he needed to jettison on the temple on his return trip
to his carrier. (4) Why didn't Kahawai'i tell his two fishing partners about what he had
seen over the temple?, (5) why didn't he share his experience with family members?
Along with these contradictions and concerns, were reports from others in the
community such as Kotara Koizumi (who later became an LOS Bishop and Mission
president) and others who never heard or saw planes on December 7. Would not it
make sense that if a Japanese airplane was buzzing the Temple that other residents
would have heard it and awakened to watch it as Kahawai'i did? Historian Riley Moffat,
said it was important to recognize that "we're talking about a quiet Sunday morning in
a sleepy Hawaiian village of 750 people. How many people are going to be scanning the
skies when there's usually nothing more than a cruising iwa bird up there?" 225
A long-time Laie resident who knew Kahawai'i, Moffat gave the benefit of the
doubt to his Hawaiian friend. "Perhaps after sleeping out all night under a coconut tree
he was sobered up and mainly needed a cup of coffee," Moffat said. Long-time La'ie
resident Yvonne Curnow said one reason why the people of La'ie didn't leap from their
beds when a Japanese airplane flew over the temple was because there weren't many
people in this community at that time and except for a few on their way to church,
probably were still sleeping.
In his interview with Baldridge, Kahawai'i thought that perhaps he may have
been one of the only ones who were awake at the early hour. He claimed "The Lord
needed someone to see what was going on. I think I was the only eye witness and that's
probably the thing the Lord told me" don't break down that door, go out and sleep and
be a witness, an eye witness for me." 22 6
Other Eye Witnesses Identified by BYUH Students and in State Study
Unknown to Baldridge and Chase when they wrote their earlier papers in 1988
and 1998, a study by the state of Hawaii later indicated that there were others who also
saw Japanese fighter planes over La'ie, December 7, 1941. This new testimony was
revealed in oral histories acquired by government agencies during a cultural
assessment study of the La'ie Wastewater Reclamation Facility and through other
interviews in September, 1995.
Although it is unexpected that other eye-witness to such an historical event
would not be discovered until 54 years after the attack, the State study provides
corroborating evidence that at least three others saw planes in the vicinity of the
223
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temple. Former BYUH faculty member Ishmael Stagner, who assisted the State officials
in their research, said there may have been even more witnesses. But they were
unwilling to speak with interviewers they did not feel they could trust, or that the
researchers would ridicule for what they stated, as they had done earlier with Kahawa'i.
The ethnographic interviews were conducted August 7, 1995 with Lucille Kekala
Kai'o-Marasco, Joseph Ahuna, Gladys Pualoa, Bill Wallace and Kela Miller. They
reported that the second eye witness to the temple story was William K. Kanahele, who
was 11 years 9ld on December 7, 1941. Kanaehle said he was on his way to Church
with two friends, "Kalau and Simeo" when Japanese planes passed over. 'The Lord went
cover the whole temple that you can not see it," was Kanahele's reason that the Temple
was protected from the Japanese pilot. 227 Kanahele identified the two other friends with
him and who saw the planes as Kolo Meatoga and Simao Fonoimoana.
After learning that Simao's brother Kosena lived in Hau'ula, the author was able
to speak with him and learned that Kosena had also been an eye-witness who saw
planes over the temple December 7, 1941. Kosena, however, was with his parents and
not with his three friends when he saw planes and he did not know if they were
Japanese or American. He was told that the plane was Japanese later that day when his
brother told him what he seen while with Kanahele and Meatoga. William Kanahele's
complete account is included below.
WK: Like the professors in BYU. I -come back to the 194 7 ... 1941 when the
Japanese attacked Hawaii and they told me that professors in BYU, I had a
meeting with them one time. They told me that the plane, the Japanese
plane, they would go over the [Mormon] Temple, they went all over the ocean
side. They lie. They don't know what they talking about. We saw. We wentwe went right over the Temple. When I was a kid [c. 12 years old], came right
over the temple.

l
j

MP: Yeah, right in the back there's a Japanese you know.

l

WK: And at the hillside is used to be that, oh, mission home before. But the
Japanese, they used to be ah, what do you call that? Spy, Japanese spy.
They was a spy. So in when in 1941 when the Japanese attacked, the
Japanese passed over the temple. The spy told the Japanese that the camp
was where all the big shots, the generals, and all the admirals, hang around
inside there. You know, because they don't know about the old Temple
... because that's where all our big shots hand around so they have the big
meeting, the army's hang around all inside there. So 1941, they passed
[opening the map] .. .I think I was going to church, cause I was going, our
church was over here [first ward]. Okay. 228
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We walked from over here, the Japanese went pass through here, to the
Temple side. Come over to the Temple side. Yes, we saw the plane pass right
over and we thought, "Gee, this is a new American plane with a big zero."
And pass over then ... [laughs] And me Kalau and Simao were going down to
church. We were going down to our ... Japanese planes just passed over. And
they were looking for the Mormon temple, they could not find it. They could
not find the Mormon temple. It was a beautiful sky, beautiful sky, Beautiful
nice. And they couldn't find the Temple.
KM: And was right there in front of them, huh?

J
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BYUH librarian and La'ie historian Riley Moffat said that after the old ward chapel burned in 1940 and
the new first ward chapel dedicated in 1950, the old social hall was used for Church .
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WK: And they couldn't, they pass right over the Temple, they couldn't find it.
And then the professors told me, "no, they didn't go over the Temple. They
went over this side. I said no, They went right over the Temple because we
saw it, went right over the Temple and we was going to church, it was about
nine o'clock in the morning, And then we talked to one of the boys joined
the church, the father told is that uh the Japanese planes couldn't find the
Temple. They said it was so dark and they couldn't see nothing. So he went
straight down to Kaneohe Naval Air Station. And they went to the tunnel, to
the Pali side, on down to, uh, Pearl Harbor. 22 9
KM: So what the explanation to families that ... how come they couldn't see
the Temple?
WK: They couldn't see the Temple.
KM: How come? You think it's the ...
WK: The Lord went cover the whole temple, that you cannot see it.
Jolene Kanahele, the granddaughter of William K. Kanahele said she heard the
same story about a plane attacking the temple from her father. She had no problem
believing that it was true. 230 Two other long-time residents, Ireen Toelupe Stone, and
Peka Samoa Toelupe, both said they had heard the story on numerous occasions.
Despite the accounts of the two BYUH historians disputing Kahawai'i's eye-witness
account they had no reason not to believe the account. "I believed it the first time I
heard it," said Stone whose husband Marvin was the former manager of Zion's Security
Corp. before moving from La'ie to Provo. I still believe the story." 2 3 1
Student Interviews, 1990
Although not as authoritative as the interviews conducted as part of the State of
Hawaii study, interviews conducted by Gubler's history class also indicate that nearly
all of the of the residents interviewed, saw airplanes coming and going above La'ie.
Only one believed that the residents of La'ie were sleeping. In his notation about the
"La'ie Memories of Pearl Harbor and World War II," Baldridge, in his position as Director
of the BYUH Oral History Program wrote:
Because the students were merely gleaning information rather than
learning the complete oral history process, there was no attempt to complete
normal auditing and editing procedures. However, some oral history is better
than no oral history and so we have bound and filed these short interviews in
hopes that they may provide some information to future researchers. 23 2
Benjamin Au:
My brothers and I went out early to the bay to gather up the fishing nets
we had left there.
We saw some planes go over head but didn't think much
of it. We didn't get home till late that day. Everyone was in a panic. Men in the
neighborhood had gotten any weapon they could find and were getting together
to defend the city. They were marching up and down the street. There were
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232
"La'ie Memories of Pearl Harbor and World War II," Note by Kenneth W. Baldridge, Director, Oral
History Program.
230

66

rumors that parachuters had dropped all over the island and
going to be attacked.233

that we were

Ruby Enos:
I was home-over here in La'ie. We were getting ready to go to church.
That was on a Sunday. And when my husband came home, he said, "Don't go."
He told me, "Don't go.
Don't take the children out because of this
born bing. There is going to be a war! After that, that week, when he was down on
the road, you know, down near the Ko'oloa, there's a country building that, -when you go, it's near the ocean, -- and we call that area Ko'oloa. That's just like
a ranch. They have a ranch there. My husband was near there and he saw the
planes going way down to, --you could see the other side of the island, and
that's where the marines and the planes were going down. I don't know
what happened but he said somehow the marines were out on the top and they
saw the planes that were coming in there. That's what saved us. They were
awake. The marines were the ones that fired back. 234
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Ana Fanene:
We heard in testimony meeting that there was a plane which could cause
damage to the temple but went straight on. The man-you know the Japanese
pilot-he joined the church and later he testified that he was ready to bomb
the temple but he couldn't. 235
Mele Fonoimoana:
I remember when we go out; when we just opened the door and I take all
my nephew and my niece and the plane, they said the plane came here in La'ie
but they could not see anything. It was funny even the Temple they like bomb
the Temple but they try to see what they cannot make it and they go back and
bomb the town.236
Joseph Kanahele:
But, that morning I cannot forget, we were all standing on the road and
overhead came a bunch of planes heading down to Kaneohe Marine Corp Base
which was the naval base at that time. Japanese, but they were flying high.
About in the morning. Yeah! And then they bombed there, and then some of
them were coming back because the Fleet was on the other side of the island
and any way one plane crashed in Kaneohe and the pilot jumped out of the
plane and landed in a tree and the Philippinos killed him .... But here in Laie
one thing I noticed and I knew about, that was funny was that when the
Japanese tried to bomb the temple, then a pack of cloud came and sat right over
the Temple and the Japanese and the Japanese couldn't see the temple, and
one of the pilots of the Japanese fleet that the temple was there, was amazed
when he went back to Japan he joined the church. 237
233
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Annie Taua:
Q. What was your family name and where-abouts in La'ie did you live?
A. Annie's maiden name Kanahele. Their family had lived on Moana Street in the
old part of La'ie.
Q. Did you see the Japanese planes going over to bomb Pearl Harbor?
A. Nobody knew anything about them- everybody was still in bed- it was very
early in the morning. 23 B
Other La'ie citizens have stepped forward to vouch for the credibility of
Kawahai'i. Kela Miller, a secretary at Hawaii Reserves Inc. the management company for
the LDS Church in La'ie, said her grandfather Josea Pele Kaio told his children he had
seen Japanese planes attempt to bomb the temple. She heard this in 1955 after she
was asked to write something relating to Pearl Harbor for a school project.
The story she got from her grandfather was how the temple was protected. "The
problem is that no body wrote things down," Miller said in a telephone interview.
"Stories were usually passed on to the grandchildren, but I know they saw the Japanese
planes."239 Sione Niu says he heard Kahawai'i talk about his eye-witness account on
numerous occasions when he was a Bishop. "I am convinced he was telling the
truth."240
Kapua Fonoimoana, who married Kosena after the death of her first husband,
said there could be other witnesses among the locals who, like Andrus, firmly believe
the story related by Kahawai'i. Like the BYUH historians, Kapua said she was aware of
the contradictions in differing versions of the same story from the Polynesian
community. But she asked why the event couldn't have happened? For educated
people, a little learning may be a dangerous thing," she stated. "Sometimes the
professors take themselves too seriously. But for the Hawaiians such stories are no big
deal. They don't need to prove anything. 241
Faith of Polynesian Saints in Miracles
In his essay "The Purported Hawaii Temple Attack on 7 December
1941:Essentials of the Story," and based to some extent on new information not
previously known in 1988, Chase raises the issue of the faith of the Polynesian people.
He does this by including the following phrase which he added to his comments in his
first paper on the "faith of the Polynesian people'; ... "if mobilized in such a goal; but no

one had any reason to believe that the temple was being threatened at the time nor would
anyone suggests that the faith of the Jews or that of the Mormons in Nauvoo, Salt Lake
City, or Washington D. C. was any slighter." 242
Eleven years earlier retired English professor Barbara Elkington provided a
similar observation. She said she had learned first-hand how members of the
community trusted in their God to protect them and institutions that are so important
in their spiritual lives. Her witness came the day the Polynesian Cultural Center was
dedicated in October, 1963. Shortly after the festivities ended, the sirens blared. There
was a tidal wave alert, the fourth she had heard since the alert system was installed.
Elkington and her roommate Geneva Winterrose and others got in her car and
drove up to temple hill, where the temple president's house is located and waited for the
tidal wave to be over and the "all clear" signal to sound so they could all return home
... I can remember people-I was talking to people about that, and
Polynesians who lived in the community heard the tidal wave alert and rolled
over and went back to sleep because Hugh B. Brown had just dedicated the
238

Annie Taua interview with Stella P. Keil, Feb. 5 1990, in "Laie Memories," XI, 5.
Kela Miller, Telephone interview with Alf Pratte, Nov. 18, 2003.
240
Sione Niu, Interview with Alf Pratte, Sept. 15, 2003, La'ie, Oahu.
241
Kapua Fonoimoana, telephone interview, Nov. 19, 2003, La'ie, Oahu.
242
Chase, "Essays," 110.
239

68

PCC and nothing was going to happen to it. So they didn't worry. They [had]
this kind of faith. The haoles were the ones that went up the hill, but the
Polynesians stayed in bed and had a good sleep. 243
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Although few residents in La 'ie talked about the temple story until the 1980s,
Stagner said he remembered hearing accounts about the planes over La'ie within
months after the Pearl Harbor attack. Stagner grew up in La'ie after his parents sent
him and his sister to the country where they believed they would be safer after their
home on the Pearl Harbor peninsula was strafed by Japanese planes and one of his
neighbors killed. Stagner said he also heard first hand the testimony of many residents
in the community even before it was reported by Kahawai'i thirty years later.
My aunt and uncle, Luka and John Kinolau, and my uncle Willie
Makaa all told various versions of what they heard had taken place that
morning. Unfortunately, being the little kids that we were at that time, we
were not allowed to ask any questions, except to our
other playmates
whose relatives were also talking about the "attack." Later, when I was a
student at CCH, I heard references to the story, but I never talked to anyone
who claimed to have seen the attack itself. There was a man named Gabriel
Nauahi, also known as Amack, who was living across from the temple that
morning, who said that he remembered a lot of airplane noise above his
house that morning. He is now dead, but he did share that story with me
before he died.244
Notwithstanding suggestions that Kahawai'i was suffering from delirium
tremors and made the story up to cover up his drunkenness, a number of La'ie
residents attested to Kahawa'i's character. Curnow said that Kahawai'i was trusted and
gained stature in the community for the rest of his life after he resumed activity in the
LDS Church. She believed and trusted him. "In fact, as far as I know, the entire
Hawaiian community trusted him," said Curnow, a former president of the La'ie
Community Association.
Curnow said that in addition to his account of the protection of the Temple,
Kahawai'i was known for his gift of healing and giving blessings in the Polynesian
community. 245 Sam Kekauoha, one of the first graduates of CCH, recalls the comfort
his family received after Kahawai'i gave his daughter a blessing when she swallowed a
coin and was being taken to a Honolulu hospital. 246 Kosena Fonoimoana also spoke of
Kahawai'is reliability and standing in the community. 247 One other La'ie resident who
heard Kawahai'i's account while fishing with him was Eric Shumway, president of
BYUH. Although Shumway has written a book relating spiritual experiences of Tongan
members of the LDS Church, 248 he said he had not yet reached a conclusion on the
credibility of the Kahawai'i account. 249
Temple Workers Believed Kahawai'i Testimony
Among those who had the fewest doubts about the attack story were those who
worked with Kahawa'i's in the Temple each week. Stagner was a temple worker each
Wednesday evening from 1980-86. Although Kahawai'i worked on Mondays, he got to
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know his neighbor and friend when he exchanged shifts with some of Stagner's group
including Harry Brown, Rex Fransden and Adren Bird.
It was in the Hawaii Temple that Andrus first met Kahawai'i with whom he
shared his December 7 story with other temple workers on several occasions. Chase
said that he had personally heard Kahawai'i tell the story in the Hawaii Temple where
he asked him about it. "I had no question about Bob's sincerity," Chase said in a
footnote entry in his book of essays, Temple Town and Tradition. ''But although I had
lived in Hawaii for some time and spoke some pidgin, I found Bob's heavy pidgin
sometime difficult to interpret with any certitude. 250
When Andrus first heard Kahawai'i's account he was interested to hear that
such a thing had happened. He had no reason to doubt Kahawai'i's integrity. He did not
question that an attack had taken place. 251 Andrus said, "I believe that all of us who
worked with Robert Kahawai'i in the temple believed his account of the attack on the
Temple" 252 He also firmly believed the testimony of Stout who served under Andrus as
him as a missionary.
Born in Salt Lake City, Andrus enlisted in the U.S. Army Air Corps from 1943-46
and attained the rank of first lieutenant. Following World War II he was among the first
group of missionaries called to labor in Japan since 1924. He married Francis Parker of
Hawaii in the LDS Temple in 1952. Andrus was president of the Northern Far East
Mission from 1955-1962 253 and President of the Northern Far East Mission 254
Following his return to Hawaii he was a high councilman, counselor in the Kaneohe
Stake presidency, and a regional representative of the Twelve working in Asia. 255
It was during his service as mission president that Andrus also got to know
Robert Stout who was serving in the Northern Far East Mission. In 1983 Robert Stout
and his wife visited the Hawaii Temple and met then temple President Robert Finlayson.
Later in the year Stout mailed Finlayson an excerpt from Stout's journal describing his
visit in Japan with a man by the name of Ogawa who said he was the pilot of a
Japanese warplane in the Pearl Harbor attack and returning to his aircraft carrier he
tried to bomb the Temple. Finlayson sent a copy of Stout's letter and journal excerpt to
Andrus who was very much interested in the account and who was pleased to know
that there were two credible witnesses affirming the actuality of the attempted attack.
Summary of Arguments Concerning Credibility of Stout
Stout had as much difficulty having his account of meeting with the Japanese
pilot accepted as did Kahawai'i. The first papers written by the two historians in 1988,
said that no such pilot had been identified, even though Stout provided three
possibilities for the name. After the name of Lt. Ogawa was published in a 1995 book,
Chase included the pilot's name in his 2000 book of essays. 256
In the account recorded in detail after a September, 1957257 meeting Stout said
the Japanese pilot told the missionaries that "a strange power" had protected the white
building with blue pools from his dropping his bombs or trying to strafe it. 258 The
amazing comments came after the missionaries were invited into his apartment in
Matsumoto City, Japan. Shortly after their arrival the man noticed a picture of the
25
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Hawaii temple that Stout had purchased in La'ie before arriving in the mission field.
Stout had not yet heard the story of the attack on the Temple
When he saw an aerial view of the Temple Stout had with him, the Japanese
man turned pale. He proceeded to tell them he was a pilot returning to his carrier after
the attack on Pearl Harbor when he saw the temple for the first time. Stout recorded
that the man spoke both in Japanese and English and used a lot of hand gestures to
relate how flew along the Windward coast to carriers waiting offshore. According to
Stout's journal the pilot told him and his companion:
I had a very large bomb left after leaving the South side of Oahu. I
hoped to find a very tokubetsu [special] target for my bomb before returning
to the big ship far out at sea. Just before the North East point of Oahu, I saw
this place (pointing to the aerial view post card picture of the Hawaiian
temple) and was determined I would destroy that building, so I circled and
dove but my bomb would not fall. I felt a strange feeling. I tried again, and
again. Some power stopped me. Then I was angered so I decided to dive and
empty my machine gun. So I was really disgusted when my guns wouldn't
shoot. I felt a strange feeling come over me. I tried two more times but the
bomb wouldn't fall and the guns would not shoot. I was eager to destroy
such a place because surely such a place is famous and the Americans
would be demoralized and would fear our great power. Then as I began to
fear my fuel was going to be too far gone to reach my ship (probably a
carrier) I tried one desperate try and I even thought I would Uisatu) suicide
dive. But on my last try even my controls did not answer my commands. I
couldn't control the plane because the controls just were stiff (mataku katai).
Then great fear scared me and I realized a strange power protected that
white building with its blue pools. Less than two minutes I dropped my
bombs and shot my guns but I was now out over the sea, and hit nothing. I
felt disgraced that I used my bomb for nothing and I couldn't shoot my guns.
I felt I could not report my failure and strange story so since my plane was
now operating perfectly I thought I would go back and try to empty my guns
into that mysterious building (Hawaiian Temple) with its magic power. But
as I tried to turn around and go back again my controls would not respond
to my command and I felt a powerful influence. I felt I have angered God
(Kamisama). I did not even look back so great was my fear. 259
Stout insisted his hand-written account recorded in his journal 16 years after
the attack on Pearl Harbor and other Leeward and Windward military sites was a
truthful report of what the pilot told him. As the pilot spoke to both missionaries, Stout
wrote the account as best he could on the back of map that he took from his companion
before transferring it to his journal.
The fact that Stout's companion did not think the pilot's account was important
enough to be included in his missionary journal did not bother Andrus. "Many LOS
missionaries in the world don't write in journals on a regular basis even when there are
important things happening. Most of them think they are too busy." But Stout did keep
a record which Andrus says he saw for the first time in 1983. "That is what is
important," Andrus said. "I believed it then and I still believe it." 260
Did Missionaries Understand the Nuances of the Complex Japanese
Language?
Neither was Andrus apprehensive about the fact new missionaries like Stout
coming to the mission field in 1957 did not undergo extensive language classes in a
Missionary Training Center as they do today. Neither did missionaries undergo
259
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intensive on-the-job training from senior companions who understood the language
more than they did.
This was a major concern of D. Arthur Haycock who was president of the Hawaii
Temple from 1986-1989. Haycock questioned whether Stout really heard what was said
in the complex Japanese language, or heard what he wanted to hear and filled in the
blanks with what he thought the Japanese man was telling him. Raising similar
questions was BYUH historian and archivist Greg Gubler who spent a week in
Matsumoto City, Japan in 1986 trying to locate the pilot Stout said he interviewed.
Gubler was never able to locate him.
During his visit to Japan, Gubler and another Japanese scholar searched
records, met with the mayor and members of the LDS branch. They told him they had
doubts about the veracity of the account related by the missionary in 1983. Stout had
not shared the information he had obtained with other Church members. Gubler also
felt there was a contradiction between Kahawai'i's account about being able to see the
bomb bays of the Japanese airplane over the temple, and the other eye-witnesses who
saw a cloud cover obscuring the temple.
Still another contradiction noted by Gubler was that despite the La'ie residents
who said they saw the Japanese planes, an Elder Woodbury never heard anyone in the
community talk about the Temple attack. Woodbury had driven to La'ie from Honolulu
to be a guide on the temple grounds. Gubler did say, however, that the wreckage of a
Japanese plane found in the Ko'olau Mountains, twenty miles from La'ie proved that the
Japanese flew over nearby Kahuku Point on their way to begin World War II for the
United States of America. 261 Stagner said that one Japanese pilot he interviewed in The
Pearl Harbor Survivor's organization they belonged to said the Japanese pilots engaged
in "dog fights" with American pilots over the town of Haleiwa. 262 This is confirmed by
Harry Brown, an American pilot who was in a dog fight with a Japanese plane near
Kahuku Point around 7 a.m. December 7, 1941. 263
After Baldridge and Chase presented their papers in 1988, Haycock announced
he had to leave to attend another meeting. Before he left, Haycock stood and stated that
he did not believe the story of the attack on the Temple and that it should not be
dignified by retelling the story. At the end of the meeting there was an open period for
discussion and comments. It was then that Andrus stated that although he respected
the view of the Temple president, he was firmly convinced that the accounts of
Kahawai'i were true.
As a former bomber pilot in the South West Pacific in World War II, Andrus
explained that on bombing missions the objective was always to drop bombs on all the
primary targets. But if for any reason a bomb or bombs were not dropped on the
primary targets, they should be released on secondary targets or targets of
opportunity." In case the bombs were not jettisoned on targets due to equipment
malfunction, the born bs were to be discarded over the ocean rather than take them
back to base and attempt to make a dangerous landing with bombs still on board. "It is
reasonable to believe, Andrus said "that the pilot of the Japanese warplane which
attempted to attack the Hawaii Temple was following similar instructions. "264
Name of Japanese Pilot Coincides With Name Written By Missionary in
1957
In their first papers Baldridge and Chase said they were unable to obtain a
roster of the pilots who participated in the Pearl Harbor attack and had not been able to
verify that there was a pilot by the name of "Ogawa" who participated in the attack.
Sometime during the year 2001 Stagner called Andrus's attention to a 1981 book
261
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entitled East Wind Rain which is an account of the Pearl Harbor attack. On page 91 is a
picture of Lt. Shoichi Ogawa who piloted a dive bomber from the aircraft carrier Kaga
and who lost his two wingmen during the attack on the battleship Nevada. 265
Regarding the photo of Lt. Shoichi Ogawa Andrus stated: "While we cannot say
with certainty that this Lt. Ogawa did attempt to attack the Hawaii Temple, it
nevertheless does provide proof that there was a pilot by the name of Ogawa in the Pearl
Harbor attack force, that he flew a dive bomber, and that he returned to his carrier
without his wingmen." 266
What Other Japanese Pilots Said
In contrast to the description related by the eye witness and the second-hand
account recorded by the missionary are other reports that were exaggerated, missstated and embellished additions based on partial truth-and confused or mixed
together with Temple story. Not the least of the exaggerations was the tale that after
talking to LDS missionaries, the Japanese pilot who tried to bomb the Temple joined the
Church of Jesus Christ of Latter-day Saints.
What had actually happened was that Mitsuo Fuchida, the commander of the
air squadron that led the Pearl Harbor attack, accepted Christianity partly as the result
of miraculous happenings that contributed to his life being spared, and seeing a
religious tract from one of Doolittle's Raiders, the U.S. pilots who bombed Japan in
April 1942. One of the few Pearl Harbor attack pilots to survive the war, Fuchida later
became a traveling evangelist and told his story throughout Japan and North
America. 267
Along with other journalists from the Honolulu Star-Bulletin, this writer had the
opportunity to interview Fuchida along with other U.S. military personalities on the 25 th
anniversary of the Pearl Harbor attack December 6, 1966. Unfortunately, because I had
not yet heard about the Temple story, I could not question Fuchida on his knowledge of
the Temple assault. But along with Star-Bulletin managing editor Bud Smyser and
military editor Lyle Nelson, we talked about the well orchestrated attack along with U.S.
intelligence leaders, as well Fuchida's wondrous conversion to Christianity including
those about how God had protected him many times sop he could preace the Christian
gospel after the War. The events described by pilot Fuchida were as miraculous as were
the events described by Kawahai'i.
Gordon W. Prange, who wrote five books on the Pearl Harbor attack as well as
the events lading to the defeat of Japan, also wrote a biography of Fuchida who engaged
in farming and building after the end of World War II and thought seriously about God's
intervention in his war career. Prange summarized one of many interviews with
Fuchida: "God protected my life during the war, he mused. Why? He must have a
mission for him. Fuchida couldn't tell what it would be, but surely whoever created the
glory of the skies did nothing without a purpose. Such thoughts wove in and out of
Fuchida's mind as went about his work between farm and forest. 268
Prange also said that that because both Japanese and Americans had fought in
the name of what they thought was right, neither could judge the other objectively. To
render a judgment, all the facts must be known and weighed dispassionately. Who
knew all the facts, and who would be able to assess them without bias? True justice
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could only come from the source above the heat of battle, above human weakness, from
an omniscient superior being." 269
This thought led Fuchida to reflect on the nature of God, Prange said. He had
come to know God the creator through the majestic ebb and flow of plant and animal
life. In the orderly procession of the constellations he recognized a guiding intelligence,
a sort of divine commander in chief. Brooding over the war crimes trails and the
complex ethical and historical problems they raised, he began to recognize that God
must also be the arbiter of the universe, the judge of the nations. 270
As a local resident who survived the Pearl Harbor attack after pilots strafed his
neighborhood located on the Pearl City peninsula Stagner was privileged to be a
member of the Pearl Harbor Survivors Association since 1946. As such he has had the
opportunity to talk with several of the few living Japanese Pearl Harbor pilots. He has
asked them if the scenario described by Lt. Ogawa could have taken place.
One of the pilots, Jiro Yoshida, remembered seeing a large, white building in a
sea of green grass when he was heading across Kahuku Point flying toward Pearl
Harbor December 7, 1941. However, none of the other Japanese pilots ever talked about
jettisoning bombs in the area. Stagner also talked with another Japanese pilot from the
Pearl Harbor attack, Zenji Abe. "He mentioned that such a scenario could have been
possible because of the ferocity of the American defense, but that he personally knew
nothing of such an incident. There are so few Japanese Pearl Harbor pilots still alive
today," Stagner said in 2003, "that I don't think we'll ever know for sure."271
Findings
One of the paradoxical findings of this study is the gap that appears to exist
between gown and town regarding the purported attack. On one hand we have the
"gown" group: respected and credible scholars, administrators, Temple presidents, 272
and other LDS Church leaders, who categorize the testimony of an eye witness and
someone who recorded the testimony of another eye-witness as an unverifiable miracle,
urban (rural) legend, inconclusive or perhaps a falsehood.
On the other hand there is an equally impressive array of Church leaders,
Temple presidents and even a few "closet" academics who are convinced of the
truthfulness of the Temple attack story. Curiously, despite the contradictions and
various accounts, there is near unanimity of the town people of La'ie that that this
writer interviewed who continue to believe the story of the intervention of supernatural
forces protecting their sacred Temple.
Because of the town and gown polarization, the writer even began to believe for a
brief period, that as a former newspaper reporter and academician, perhaps he was
being hoodwinked, as was Margaret Mead of Columbia University with her scientific
fieldwork that "revolutionized the field of anthropology" beginning in the 1920s. After
closer examination of a wide range of evidence, however, the academic establishment
learned in 1983 that Mead's exciting revelations about sexual behavior of Samoan
youth, in the words of Derek Freeman, "were merely the extrapolations of whispered
intimacies, whereas those of greatest consequence were the results of a prankish
hoax."273
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Although I do not believe that any such a hoax exists on either side of this
stalemate, I was and still am puzzled by the divisions that occurs both in and out of
Christianity over the requirements to rely on a variety of sources and witnesses to verify
the miraculous. This is true not only with good and trusting people --- but in the
scientific community --even among those who have a heritage of believing and trusting
the miraculous about their community or campus. As an example, both BYU Provo and
BYUH have traditions of divine intervention in their own institutional histories. But not
all the manifestations are taken seriously without witnesses.
Former BYU Provo president Merrill J. Bateman found it interesting that the
vision of thousands of young people gathering on Temple Hill in beautiful modern
buildings at a time when the Provo school was about to be foreclosed was given to the
head of an institution, to a faculty member, and to a student before the college was
saved. There is a law that begins, "In the mouth of two or three witnesses shall every
word be established," Bateman reminded us. (2 Corinthians, D & C 6:28). 274
By their very nature, scholars as well as those who rely primarily on faith must
become skilled and cautious both in mind and in spirit in order to differentiate and
discern to protect themselves from deception or partial truths. It is important to look to
look a gift horse in the mouth from time to time. We cannot be too gullible, particularly
in regard to economic schemes, advertising and politics. As former U.S. President
Ronald Reagan cautioned, "trust-- but verify." My journalistic trade has a more extreme
maxim. "When your Mother says she loves you ... check it out." Even the original
quorum of Twelve Apostles was blessed with a "Doubting Thomas."
In a question and answer session at the 2005 Mormon Pacific Historical Society,
Stagner said it is a sad commentary on town and gown relationships when gown people
ask town people to share with them their oral histories, and then hold those histories
and stories up to ridicule and criticism. 275 "It is one thing to ferret out deception, and
fraud. It is something entirely different when a person is asked to share a private and
special moment, and it is then held up to public embarrassment. It certainly does not
bode well for asking any more town people to share any of their information and
knowledge with academics who are only looking for their own special agendas .... The
great lesson for Kahawa'i and Stout, Stagner said is that we learn "if you have a
personal, and private vision, or experience, don't share it with an academic, or a person
from the media. Just ask Joseph Smith."
Stagner said he was aware of other such "stories" concerning other temples
around the world that confirm the special nature of the sacred buildings. "Taken in the
context of these and other 'stories' I do not believe that the Temple attack story is that
far-fetched," he said. "In fact, given the other stories I have heard about the Hawaii
Temple, I firmly believe that a Divine protection watched over it, and that we would all
be well advised to take advantage of it while it is here and available to us." He
remembered that when he lived in St. George, Utah, there were quite a number of
stories he learned about things that happened in the St. George Temple. "I neither
accepted them or rejected them," he said. "Rather, I attended the Temple, and learned
for myself. "276
The early work of Baldridge and Chase provided a methodology to seek learning
by both study and by faith. Both men were committed to their faith as well as to
rigorous scholarship in a time of rampant urban and rural legends. They checked
things out and at a particular time in history and based on the amount of evidence
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available at that time found inconsistencies that contributed to a lack of credibility to
the stories of the two men. Kahawai'i had been a drinker in his early life, his pidgin
English was difficult to understand. Stout was a young missionary and may have not
fully understood the nuances of the complex Japanese language. Prominent LDS
Church leaders challenged both accounts based on what was known in 1978, 1988 and
2000. Based on the facts, Chase said he accepted the sincerity and conviction of the
two men.
I would say that it is highly improbable that either man made any
effort to deceive by concocting and telling and telling this story. So was there
an attempt to bomb the Hawaii Temple; and if there was, was the attempt
thwarted by divine intervention? Answering that question definitively may be
impossible, but some additional aspects merit consideration. 277
One of the major points Chase left us is that the testimonies of the apostle Paul
and of Joseph Smith in viewing supernatural events also included inconsistencies 278
for which there be answers. Kahawai'i saw the Japanese plane but did not immediately
share the account with others in his family La·ie resident Gladys Ahuna said one
reason why Kahawai'i did not share his miracle story with family members was because
many were inactive in the Church and he was not inclined to talk about sacred things
with them even though he himself was inactive. Although he did not even talk to his
daughter about what he saw he did share the experience with another in law who
shared it with others including Ahuna. 279 Perhaps what Kahawai'i said he saw was
true. Perhaps he imagined the account based on the planes flying in the area. Maybe
he was trying to impress others in his community who might be inclined to accept such
story. As noted by President Harold B. Lee and repeated by Chase: "It never ceases to
amaze me how gullible some of our Church members are in broadcasting these
sensational stories."280
This is certainly wise counsel today as it was in the 1960s. There are dangers of
getting caught up in miracle stories that may detract from the real purposes of
something as sacred as a Temple. This has been a concern of each of the temple
presidents from 1941 until today. At least three have dismissed the story as
unbelievable. On the other hand, Richard J. Clarke, the first emeritus General
Authority called to serve as a Temple President in La'ie from 1998-2001, believed the
accounts, particularly that of Stout who had once been one of his seminary students in
Boise, Idaho. After Clarke heard the story for the first time in Hawaii he called Stout
and conversed with him in great detail about the incident.
In an e-mail to the author in 2004, Barbara Clarke said that her husband's
trust in the account given by Robert Stout was not just because he knew him but
because he conversed with him in great detail about the incident. "I am astonished that
others have relied on hearsay and second- hand accounts to disprove this sacred
experience that had no business being published and distributed so widely in the first
place, but whom it appears have not taken the time to talk to Robert Stout himself. 281
Another Temple president, born and raised in Hawaii, continued to ponder over
the account and its inconsistencies. In a conversation before his release as Temple
president in October, 2004, President Glenn Y. M. Lung carefully chose his words. "I am
not going to say if the Temple attack story is true or not true. But I will say that the
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corrections and the new evidence appear to lean on the side of the original accounts.
That is the position I would take ifl had to." 282
Despite the conflicting views of both witnesses and the pro and cons of both
sides, Stagner believes that at least one character witness must be given more attention
than anyone else. "Paul Andrus knew both men and believed that the Stout and
Kahawai'i stories were true basically because neither man knew the other one, nor
knew of the other man's story. Both gave their stories, at different times to different
audiences, as a result of requesting and coaxing. And, both stood to gain nothing,
personally, financially, or otherwise, for sharing their stories. "Bob Kahawai'i told his
story firmly, but humbly," Stagner said. "I know that in his later years, he was
saddened that something that he believed in and was so private was not taken seriously
by some."
So What?
After 25 pages of "he said, she said" conflicting testimony and facts, the reader
as well as historian, is entitled to ask: "So what? What does all of this mean? Does it
really matter? Does resuscitating this legend increase or draw away from faith? Andrus
believes that sincere efforts to correct errors and provide new evidence on all sides of a
historical issue, does not sidetrack or mislead honest truth seekers by recounting
extraordinary events. In Andrus' view the attempted attack on the Hawaii Temple by a
Japanese warplane on December 7, 1941:
.. .in no way detracts from the sacred purposes of the Hawaii Temple, but rather
emphasizes the importance of the work being done there. Moreover, this
account in no way affects the validity of the Church of Jesus Christ of Latter-day
Saints one way or the other. The church is what it claims to be whether this
attempted attack took place or not. 283
What this essay did was respond to the request for further study by two
respected scholars who formally opened a historical hornet's nest with the expectation
that their examination of multiple stories surrounding the Temple attack might lead to
the last word. Unfortunately, an unfortunate editing error distorted the testimony of an
unusual character witness who knew and believed both of the key witnesses of the
December 7, 1941 account. In addition new eye-witnesses of enemy planes over La·ie
on December 7, 1941 have been found.
Despite the challenges to the accounts of Kahawai'i' and Stout, Andrus and
most La"ie residents still believe that there was a Heavenly power that protected their
holy Temple just as the Japanese pilot asserted. At the very least, historians can be
thankful that Stout took time to record his account as quickly as he did after hearing it.
His companion didn't think it was worthwhile. That is perhaps one of the key findings of
this essay. It is important to record sacred experiences as soon as possible after they
occur for personal recollection and inspiration or to curtail possible misunderstanding
or confusion in the future.
An example of this can be seen in some of the misunderstanding that occurred
by committees investigating the location of the Church College of Hawaii before and
after the First Presidency announcement in 1954 that the Church would build a college
in Hawaii. Although President McKay knew from a February 7, 1921 manifestation he
had while watching a group of school children at a flag raising ceremony that the
college was to be located in La'ie, he did not specify the specific location or write it in his
diary. It was not until the next day when he and Hugh Cannon and other Church
leaders met with LDS missionaries on Maui that President McKay named La·ie as the
location.
Fortunately, according to Reuben Law, who was one of those assigned to
determine the location for the school in 1955, one of the missionaries, Samuel H. Hurst
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did write down President McKay's affirmation that "it has been resolved to build a
school at La'ie, Oahu." 284 Law later met with Hurst, who related the story to him and
provided Law with the pages from his diary for that historic day. 285 There is no record
that any other missionaries or Church leaders recorded the incident although others
testified orally as to what President McKay said on the island of Maui.
Law said that for reasons that President McKay alone knew, he did not tell
others where the college was to be built. "He may have just assumed that because the
vision came in La·ie, that we ought to know that where it was to be," Law said. "[Law]
had no way of knowing for sure. We hadn't been told about that and I certainly do not
censure President McKay in any way for not having told us about but we did go to very
extensive investigations of various possible locations." 28 6
Nevertheless, Law said that after he presented President McKay with a
committee report recommending the community of Kaneohe as the site for the college
along with other information, he was overruled on only one point. "The college is really
to be at La'ie and I know that's where the Lord wants it and that's where it's going to
be," President McKay said. "Well, that settled that," Law wrote. "There couldn't be any
question about that. "287
Unfortunately, there is yet to be a definitive answer about the "purported" attack
on the Temple. Not everyone is ready or willing to believe the second-hand account of
the Japanese pilot recorded by Stout, nor accept the distant recollections of a first-hand
witness. There are still contradictions and doubt, just as there are in all stories that
deal with reconstructing the past -- especially where God, His Son, angels or other
spiritual forces seek to intervene in the efforts of humankind. For the time being, at
least, the balance of evidence appears to slant on the side of the social scientists and
the Doubting Thomases. Former journalist and presidential historian Lyle Nelson says
he has a tendency not to believe eye-witnesses whose testimony appears to corroborate
one another. Nevertheless, Nelson concluded that the Temple assault story is "too close
to call. "288
But to dismiss the account of the December 7 th Temple attack as a myth or
folklore is not only a rush to judgment, it is premature and unfair to Kahawai'i, Stout,
Andrus and all those who have testified to their character as honorable men. For those
on the outside such as this journalist-academician, looking in at this standoff between
town and gown, over differences between facts and faith, we must conclude that the
jury is still out. Perhaps if there is ever a need to re-visit the issue again, this essay will
have nudged those who are still uncertain to advance just a step closer to an ultimate
answer.
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